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PARASHAS METZORA

1 HASHEM spoke to Moses, saying: ? This shall be the law of the metzora on the day of his

purification: He shall be brought to the Kohen. * The Kohen shall go forth to the outside
of the camp; the Kohen shall look, and behold! — the tzaraas affliction had been healed from
the metzora.fdThe Kohen shall command; and for the person being purified there shall be taken
two live, clean birds, cedarwood, crimson thread, and hyssop. ® The Kohen shall command;
and the one bird shall be slaughtered inlo an earthenware vessel over spring waler. 8 As for the

& 10 0On the eighth day, he shall lake two unblemished male lambs and one unblemished ewe
in its first year, three tenth-ephah of fine flour mixed with oil, and one log of oil. ' The Kohen
who purifies shall place the person being purified along with them before HAsHEM at the
entrance of the Tent of Meeting. 12 The Kohen shall take the one lamb and bring it near for a

s guilt-offering, with the log of oil; and he shall wave them as a wave-service before HASHEM.

12 He shall slaughter the lamb in the place where he would slaughter the sin-offering and the
elevation-offering, in the holy place; for the guilt-offering is like the sin-offering, it is the Kohen’s,
it is most holy.(The Kohen shall take from the blood of the guilt-offering, and the Kohen shall
place it on the middle part of the right ear of he person being purified and on the thumb of his
right hand and the big toe of his right foot(05)he Kohen shall take from the log of oil and he
shall pour it upon the Kohen's left palm. & Yhe Kohen shall dip his right forefinger into the oil
that is in his left palm; and he shall sprinkle from the oil with his finger seven times before
HASHEM. @ome of the oil remaining on his palm, the Kohen shall put on the middle part of the
right ear of the man being purified, on the thumb of his right hand and on the big toe of his right
foot; on the blood of the gui!l-offeﬂng.f\nd the rest of the oil that is on the Kohen's palm, he
shall place upon the head of the person being purified; and the Kohen shall provide him

=P atonement before HasHeM. ¢ The Kohen shall perform the sin-offering service and provide
= alanemen for the person being purified from his contarninalion; after that he shall slaughter the
elevation-offering. *° The Kohen shall bring the elevation-offering and the meal-offering up to

* the Altar: and the Kohen shall prouide him atonement, and he becomes pure.

&g From arrogance to humility.
" Atonement for sin requires that the erstwhile sinner purg

h himself of the moral flaw that caused his misdeeds. The un

derlying cause of slander and gossip — the sins that ar
punished by tzaraas — is haughtiness, because it breeds the
contempt for others that lets one talk about them callously
The metzora's repentance entails a resolve to change him
self, a change that is graphically symbolized by the followin,
three iterns that accompany his offering.

118 y» — Cedanwood, Because it grows tall, imposing, an

_B wide, the cedar symbolizes haughtiness (Rashi; Arachin 16a!

211 nybin wws — Crimson thread and hyssop. The thread i

C wool, dyed with a pigment made from a lowly creature, atyp

of insect or snail, whose identity is unclear. Thus, it symbo
izes the penitent's newfound humility. Hyssop, a lowly busl
symbolizes the same idea of humility (Rashi).

BON M — And he shall wave them. The Kohen lifts th

D living animal and the oil and waves them (Rashi) toward th

four directions, to the One Who is Master of all directions
He raises them upward and then lowers thern, to the Maste
of heaven and earth (Menachos 62a). See notes to 7:30.
13. oipna — In the place, ie., the northern part of th
Courtyard (Rashi).

DWRT nKws — For the guill-offering is like the sin-offering, i
that its biood and sacrificial parts are placed on the Alta
(Rashi; Zevachim 49a).

14,571, .. M7 . .. JIx IR — Middle part of the . .
ear. .. thethumb. . . the big toe. R’ Hirsch explains that bloo:

is placed on these three body parts to symbolize that
" henceforth the metzora must improve himself in mind (ear),
deed (thumb, representing action), and effort (big toe,
representing forward movement),
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ith regard to this pasuk, the Vilna Gaon writes that the rea-

Mgkt of Wakdang~ R Kostopske {5

N 1 * ; L‘ son a person is alive is so that he can correcta middal; that

y Classic commentaries have been concerned with the need or

he has not yet rectified. Therefore, he says, a person must constantly

the purposc of the three sacrifices. More than that, they are

strengthen himself in this regard, and if he does not. what purpose

particularly interested in the threcfold atonement that is men-

is there to his life?

_tioned in our text. You will note that the priest “effects atone-

('mcm before G-d for him”; then “effects atoncment for him
who is purifying himself” and finally ** the priest shall atone

The Gaon’s words make it clear to us that a person’s purpose in
this world is to perfect his middos — and that tikkun hamiddos is not
simply a nice or pious thing to do, but rather something fundamen-

r\._/‘u.j\

for him and he becomes elean™. One clearly needs to find some

tal, something on which a person must always focus.

explanation for (he repeated roference (o atonement

Ramban maintans that the_asham is intended as an atonement
far_the original sin of slander — lashon hora — the transgression
for which our Rabbis taught us that the punishment is the
Divine visitation of some form of leprosy. The Aatat is again an
atonement for the possibility of a_new transgression — namely,
some form of verbal reaction_on the part of the leper to his

The Rambam teaches us (Hilchos Teshuvah 7:3) that teshuvah is not
limited to sins involving actions; a person also needs to repent for
his bad middos, such as anger, jealousy, pursuit of money or honor,
gluttony, and the like. The sin of bad middos, the Rambam writes.

+=is far more serious than the sin of actions, for it is more ditficult for
a person to tear himsclf away from bad middos than bad actions,
The source of this obligation to rectify one’s middos is found ir

suffering. It is assumed that his suffering and subsequent isola-

and questioned his justice. The olah is nol intended to atone for
any transgression but merely to purify him so that he may return

&lion aflected him o the degree that he spoke out against G--d)
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the pasuk: 13773 NYM, And you shall go in His ways (Devari 28:9)
as the Rambam writes in Hilchos Dei'os (1:5).
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Many labor under the misapprehension that sherniras halashor
speech. In truth, the resolution to speak well of others must begin
<by thinking well of them: by viewing them in a positive light, )
Elimelech of Lizhensk prayed, “Place in our hearts, that we may see
. aqly the merits of our friends, and never their faults.” By develop-

ates, we will find it only natural to speak well of them,

However, if a pers‘on is plagued by arrogance and scorn for
vent to the malice that festers in his heart. His bitterness will break
free at every opportunity, and no amount of determination will
must begin with the purification of our hearts and minds. When we
train ourselves to see the good in others, we will find that shemiras

[fo say about anyone.
erally because he feels he is superior to others in intelligence,
&wealth, prestige, lineage, talents, and/or abilities. Since he is bet-
superiority.
~J The Tarah’s punishment for that is tzaraas, which truly humbles
and stay apart from people. He dresses and acts like a mourner,
and if someone mistakenly approaches him, He is to call out: Con-

,tequires no more than restraining our mouths from forbidden
searching for their merits; and overlooking their faults, as Rebbe
ing a warm and loving'disposition toward our friends and associ-
others, he will find it exceedingly difficult to _refrain from giving

_enable him to control it. Therefore, the purification of our speech
halashon requires hardly any effort, since we will have nothing bad

Why does a pérs_on speak lashon hara about others? It is gen-
ter than others, he can scoff and mock them and thus display his
the arrogant person. He must remove himself from the community
taminated, contaminated! (13:45). His isolation is a punishment

for separating husband and wife, or friends and neighbors, from
each other due to his careless, evil slander. By being placed into
isolation, he will have an opportunity to contemplate his behavior
and rectify it.
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N’tziv deals also with this issue. He follows, to all intents and
purposes, the explanations of Ramban, except for one point:
his analysis of the purpose of the olah is somewhat different.
The olah, according to N'tziv, is always intended as an atone-
ment for transgressions associated with thought processes, for

‘llmughl is generally the precursor of action or speech. And the
olah was to atone for that transgression.®

e
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This law, of the application of blood and oil to the ear, thumb,

and big toe of the owner of the offering, appears in only one other

place: the investiture of the kohanim in Parashas Tetzaveh.! We will
consider the meaning that may lie behind it. R

The Kohen

We have already discussed the great spiritual advantages possessed by
xthe kohen.% His focus in life is on the concealed, internal | aspects of

spiritual development. Although in comparisen to the othcr nations
ofthe world, klal Yisracl are very much focused away from the exter nal
trappings of life ynd toward the private aspects of existence, the koha-

pimare even more directed toward this mind-sct. One could say thdt if
Yisracl arc the world CXperts in this Held, then the Kohanini are The ox-
perts among the experts. o . .
Fhe induction ceremony for the kohanim, which is described in
Parashas Tetzaveh, clevated them above the rest of Klal Yisrael fm all
time. Until then, the kohanim had been much [ike the other members

of the nation. But when God singled them cut to perform His service .

in the Mishkan, they were in some way recreated with that function in
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mind. The ceremony that was required had to reflect this fact. The es-
sential difference between the kohanin and the rest of klal Yisrael was,
as we have scen, that the focus of the kohanim was more inward. A
such, the service performed to make them into functioning kehanirg
needed toTmbue them with their new nature,




a In physical terms, the hands and feet are furthest from the center
of the_body: thev receive blood only after all the other parts of the
bady. In symbolic terms, they are also the most distant spiritually

# from the ajms of the person, the most external in our context and the
lcast_imbued with the private nature that the kehen must personify.
The extremities are, after all, the most visible to the outside world. Ad-
ditionally, we find support for the idea that the car is in some way
more physical than the rest of the body in the following Chazal:

One should not allow one's ears Lo hear wasted words, because it is
the most easily “scalded” of all the limbs.

(Kesubos Sb)

The ear is the most easilyaffected by bad influences from outside.
We may suggest that this is because it js the furthest from the body
and the least influenced by it Also, let us note that the ear is the only
part of the body which one cannot move, Ata mystical level, each part

X

son's sense of worth using nothing other than air (usually hot). What
does “subjugation of the kingdoms” refer to? On the face of it, it would
seem to be a reference to the various decrees of hostile host nations
who declare it illegal to perform mitzvos. The Vilna Gaon, however,
explains that it refers to the pressure exerted by the hoof of Esav.

The term used for “subjugation” is Tay'w. Literally this word means

170 AGGADAH (@ fomns fon

beholden, and refers to any form of pressure which binds a person to

someone or something. When one borrows money, his estate thereby
becomes Taywn — beholden to his creditor; he is no longer completely
free to decide what to do with it. Here, the term mapw refers to the
atmospheric pressure of life under Roman rule. The preoccupation with

of the body has the ability to move due to the life force behind it —
he part of the soul responsible for it. The ear, which cannot move in-

dependently of the head, is perhaps devoid of this life force.

We now understand why the inauguration of the kohanim necessi-
tated wiping the blood of the offering on their thumbs, big toes, and
ears. For it was these parts of the body, more than any other, which
needed to be sanctified for the holy task which the kehanim were to do.
Thix ritual included all of the kohien's person in the dedication to God's
service, particularly emphasizing the new nature he was assuming.

P

The Metzora

We now return to the leper discussed in the sidrah. As a result of speak-
ing lashon hara, the leper was banished from klal Yisrael, living autside
the settlement: ’

All the days in which the blight is upon himg, he js impure; he shall live
alone. Outside.the camp shall be his dwelling.
(Vayikra 13:46)

Why is the leper so different [from other sinners| that the Torah savs,
e shall live alone. Outside the camp shall be his dwelling? He caused
dissent between man and wife and between friends. Therefore the

lorah says, He shall live alone.
(Arachin 16b)

b Indeed, the leper has to live outside the wall of the encampment
or city, indicating that he has lost his precious private nature and be-

come an external, superficial person. [n fact, the lashon hara he spoke,
indicates that he cannot keep things private, but must spew them out, |

regardless of whether or not it is appropriate. Tn some way he has lert)
his inwardly seeking Jewish personality behind, and so he has to Tive
away from other Jews, outside the town.

Then, at some later time, the leper repents of his sin, and his ail-
ment heals sufficiently to enable him to rejoin society. He must go
through a procedure which will re-acclimatize him to living among
klal Yisrael, a private people. He must learn to be a privately focused

/fa-lborsun once more. His situation is like that of the kohen at his inaugu-
ration ceremony, who must Tearn to exemplify this holy frait. So, like
the kohen, the leper also needs to have the blood of rehabilitation of-
ferings smeared on his right thumb, right big toe, and right ear. This

(wi]l indelibly indicate to him that he must leave behind his externally)
focused life and concentrate on doing his job as a Yisrael instead.

AL
Healing the Metzora

This will help us to understand why it is that the mefzora has both his
diagnosis and his recovery directed by the kohen L When he suspects
that he has contracted the iliness, he must go to a kohen for an exami-
nation. Even the greatest Torah scholar cannot diagnose the condi-
tion without the progouncement of a kohen. Likewise, the whole pro-_
cedure of his atonement and rehabilitation is conducted by the kohen.
If, as we have seen, the kohen is the paradigm of what the leper has']
failed to be, then only he can correctly see a failing in another of
which the leprosy is a symptom. Likewise, only the kohen can objec-
tively detect when the leper has repented and has sufficiently recov-
ered his private nature to be aliowed to rejoin the rest of society. The
root problem of the leper is his failare to be adequately private in fo-
cus. Tt takes a master of this middah to banish him and then to help
him return to full Jewish life once more.

external appearances which characterizes this exile permeates the very'
(fa,bric of life there, and it cannot fail to influence the Jewish people who,
live under their rule. Ultimately, it has a hold on them, and affects the
way they lead their lives, even their Torah lives. There is a"very strong
message being broadcast from all sides which says, “When in Rome,

do — even your activities — as the Romans do theirs.”

*This has never been truer than in our times, when more and more

emphasis is being placed on how things look, and not how they real-

ly are, If my webpage, etc. looks good and presents me in a good way,
then I am good, and there isn’t really anything more that needs to be
done. The Mishnah?® forecasts that in the time referred to as ikvesa
d’Meshicha (the footsteps of the Mashiach), “truth will disappear.”
We are witness to this phenomenon, as the reality of how things

really are is consistently made to take second place to how things

are presented.

r-u‘Unfortunately, under these conditions, not only does truth disap-
pear, but so do we.

11. Esav's Nemesis

4 The Midrash™ tells us that Esav will fall into the hands of the descen-
dants of Rachel. The Avnei Nezer of Socatchov?’ explains that this is due
to a special quality of Rachel — the quality of silence. When Leah was

substituted for Rachel to marry Yaakov, she knew about it, but kep
silent in order not to embarrass her sister. Chazal™ call this “the trai
of silence”. What is the nature of this trait? Presumably, being silent i
simply a matter of not talking, which actually involves doing nothing
Why is it considered such an accomplishment? The answer of the Avne
Nezer is quite amazing,

One of the reasons a person may have difficulty keeping informatios
to himself is because he feels that someone should know. If we shoul
agk, is i not enough that the person himself knows this informatior
the answer will depend on whether he considers himself to be “some
one.” If the pieces of his life only attain meaning when other peopl
perceive them as being meaningful, then he has no intrinsic existence
He exists only as the reflection in other people’s eyes, or as the addres
on their mailing lists. As such, he will feel compelled to share infor

7JJnatioi': that he knows, because someone has to know, and, not bein

omeone” himself, he doesn’t count!

Rachel’s ability to keep information to herself thus represents a
authentic existence. Even if she is the only one who knows, that is sti
“someone.” This establishes her as the matriarchal nemesis of Esav, fo

striving for authenticity is the antidote to Esav’s obsession with ar
Rearances at the expense of one's existence.

~JIhis should give us much pause for thought as we consider th
current near-obsession with sharing information about ourselves o

*people we know in any way possible. Could it be that we do not hav
enough confidence in our own existence?
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Belittling Others

E' et us now focus on the opposite of giving honor. The tendency
i . . i X e
- to_belittle others is a terrible middah, and just as it is a ereat

mitzvah to honor others, as we have explained, it is similarly a griev-
ous sin to disrespect others. Honor builds a person, while disrgspcct
destrovs.
et

Someone who disrespects others, whether to their face or behind

their back (in vielation of the prohibition of lashon hara), shows that

K he lacks sclf-estecm; because he does not respect himself, he can-
naot show respect to others. Such a person is the opposite of what
we described above regarding the Mishnah, “Who is an honored
person? He who honors others.”

The Sages (Taanis 8a) tell us that in the future, all of the animals
will gather and approach the snake and tell it, “A lion claws its prey
and cats it, and a wolf tears its prey and eats it. But what benefit do
you derive from biting people and killing them?”

The snake will answer them wath the verse: 11w Spas pam
And the master of speech has no advantage (Koheles 10:11), mu:mm‘gT
that just as the snake has no pleasure from the bite is inflicts. on;
who maligns others verbally derives no bencefit from his harmful
talk.

This teaching of the Sages 1s puzzling, as the tempration to speak
lashon hara is great, and speaking lashon hara certainly involves

pleasurc! Why does the Gemara compare onc who speaks lashon
hara to a snake, who derives no pleasure from killing people?

NWe can explaip that although people do seem to derive pleasure
from speaking lashon hara, the truth is that chis is a pleasure that

15 experienced only by people who are not completely emotion-

ally healthy and secure. An emotionally healcthy and secure person

will not derive enjoyment from pfﬁting others down; on the con-
trary, he will consider it lowly to discuss people's shortcomings. By

working oh our middos in general and our self-estecm in particular,

we can curc ourselves of this ailment.

0 A Night of Weckdu
We will dircct OL;E];%:?:IH_OH {0 a lc.xlh-& Rambam in Mishne
Torah. At the conclusion of the **Laws of Impurities of leprosy™,
Rumbam, after stating the general principle that the punishment
alluded to in this form of leprosy is related to the transgression
of slander, and after exhorling against any form of slander, -
says, “And this is the nature of the council of evil people. First
they indulge in nonsensical words that are completely meaning-
legs. As a result of this they begin o talk against the righteous
and speak of them shamefully. Then, tlicy proceed to speak
out against the prophets, casting doubts on their words, Finally,
they are drawn into talking against G-d and even into denying
His existence™" This is a fairly free translation of Rambam’s
text, bul one sees immedialely that it is important to pin-point
the element of lashon hura — slander — that is defined here.
This should not be difficult. '
L think it is quite clear that the characteristic element of
slander is to be found in the second stage. When the Rambam
says that the wicked begin to talk against the righteous, we are
gon the threshold of slander, In effect, the expression “‘rightcous”
could refer to anyone who is al the receiving end of the darts
of slander, What is important is to note that the stage preceding
this one is the cause of the whole process and the stage following

a8

cause, the second, the “‘slander”, the third the ultimate result.
And all this should be explained in simple psychological terms.

Slander against the righteous, as Rambam calls lashon hara,
does not begin there. It begins with self-deprccalion.'When one
loses faith in onc's own stature, one begins to strike out against
others. This can be stated in many different ways. If 1 see
nothing sood, er nothing of value, in myself, it becomes highly
improbable that 1 will see good in others. Conversely, my ap-
preciation of the good in others, is predicated upon the recogni-
tion of some good in myself. Let us note two texts which appear

to stress this notion.
The Mishna in Abot/ which reads “who is honored, he who
gives honor to others™ ' scems to express the notion that it is
v only the individual who recognizes his _own honor, his own
worth, and his own value, who can give honor and_respect to
others. One classic commentary suggests that only such an
individual can afford to give honor (o ofhers® The one who
does not recognize his own value slanders others. '
The Torah text which expresses the ultimate in social perfec-
tion, namely “Thou shalt love thy neighbor as thyself”, reads
in full: “Thou shalt not take revenge nor bear grudge against
the children of thy people — and thou shalt love thy neighbor
as thyself”." When one reads Rashi’s comment on the prohibi-
tion against revenge or bearing a grudge, one must come Lo the
conclusion that one who takes revenge or bears a grudse betravs
4 weakness which does nothing to elevate his own stature in_his
own eyes.” On the other hand, the ability to act independently
shows strength and steadfastness of purpose. Revenge and

bearing a grudge show a weakness in merely reacting to others.
The problem with “Thou shalt love thy neighbor as thyself”
lies more in the phrase “as thyself" than in “thy neighbor™.
o To legitimately “love Lhysclf" is a prereguisite to loving one’s

i neighbor.
93 In short, Rambam describes the group of individuals with no_
purpose in life, discussing divrei havai — words_that are non-
sense — not concerned with important matters and wasting

*lheir time on the ridiculous. This tends to an immeasurable
lowering of one’s ecstimate of oncself and eventually leads to
slander. And it is quite understandable that even an clement of
jealousy creeps into this slander. After all, the righteous man
is concerned with important matters — he is in the mainstream
of life, involved in creative or productive activity. It follows
therefore that the wicked man must resort 1o slander in order to
depreciate the other person’s value.

It is now only a step from the inferiority complex of the rasha
to. an overemphasized superiority complex to cover up his
wealknesses. It is only a step from slander against the righteous
to an attempt to build himself up; not in a meaningful, construc-
{ive manner, but rather in an unhealthy, cancerous acccss of
pride which berders on arrogance, This in turn, is tantamount
to setting up a form of idolatry or at least o denying the existence,
of G-d. Now the cyele has been completed. From self deprecation
he has turned to slander and from slander to idolatry.

This, it appears, is Rambam’s analysis of lashon hara — its
roots, the transgression, and the ultimate result. We turn now to
the process of purification and we note with astonishment how
it closely follows this structure of Rambam.

The Torah first insists that the leper, offer an asham — a
stit-offering generally more demanding. than the Aatat. This is
offered as an atonement for the ultimate result — the crime

it is the ultimate result. In other words, slander is caused by ence of G-d which fallows,

i against G-d — the denial of the exist
» gomething and slander leads to something. The first stage is the

accordifig to Rambam, upon The heels of slander. This is the
reason why the text reads “atonement for him belore Ged'.
* ¢ is the transgression against G-d which is stressed here and

which requires atonement.
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The Torah then stipulates that he bring the fatat — the usual
sin offering. This is the sacrifice which is intended as an atone-
ment for the expressed transgression of slander. For this reason
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